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Reviews, 


Hertha, by Hizabeth Fluyhes (Salisbury Block, 247, South 
Spring Street), ‘his book of lircle over 80 pages studies one 
of the ereatest problems of the modernae, the woman qaestion, 
from the eee a oF the spivit, of the basic inws of sex 
which apparently have uot yet been fally understood. As the 
title of the book Hertha morher Earth. saggests, the plea 
for the emancipation of women is bused ou her uatural position 
of mother, mother iu the hugger se oof the word. Says the 
autbor “lhe external in nature corresponds with the mxsculine. 
the feminine corresponds with the ‘interior: Man is horn of 
woman as the grain is boru of the earth: Mun is the ultimate 
fruit containing the perfection of uature. Woman is the 
cause of all perfection in man anderiying by silent, potent 
forces, all manifestations of bis hewuty aud deformity, his perfec- 
tiou and imperfection.” * Again the veal woman is strong and 
graceful asthe Veins of Milo.” 
revival of the spirit of chivalry by which woman hecame ” 
placed ins false position, the recipient of honors. She did 
not always earn or merit’. Nor ix she for any assertion 
of rights which slways has a tendency to antagonise, bat for 
steady development fram within by which woman will get 
back her natural place by virtue of the nndying laws that 
govern the universe. For this development, for the reatisation 
by women of her natural sanctity aml position, sbe has to work 
herself trusting to God alone and certainly not to the ‘purely 
masculine traditions of the past.’ But how to work is not 

inved owfand the author does not enter into details. She 
however presents lively, graphic und beautiful pictures of 
Many grea women characters down from the Hebrew Sarak 
to our Pandita Rutmabbai, from which some valuable lessons 
may be gleaned. The nature of the hook is a little dreamy 
and we for our part have no such hope as the author bas of a 
coming millenniwu when ‘the fierce world struggles wil] at 
last be ended and a ureat life tree will blossony from tho very 
central the mother being conjoined with the fatber, stem 
filling tbe earth with the fragrance of the beavens.’ We are 

Jad to note however, that the plea for woman's freedom is 

sed not on the low materinlistic theories held by the “ wild 
woman ” but on ber inherent divinity as mother. The great 
Munu says “One mother is more valuable thun thonsand 
fathers” and “Wherever women are honored, the gods’ are 
satistied.” The style is throughout charming and in places 
even poetic and the book is studded with many valuable 
truths which one will always do well to bear in mind and 
severa] ancient myths and traditions are moxt beautifully 
interpreted. 

We have been favoured with a numberof Tamil pamphlets, 
(publications of the Ripon Press, Madras), a list of the names 
and prices of which is given elxewhere. All of them are con- 
troversial in their nature aud chichy refute the dualistic Saiva 
Siddbanin which, they argue, is unsupported “not merely by 
tbe Srutis, but even by the writings of the great, Sivite teach- 
ers and is opposed to reason. We do uot want here to 
enter into a consideration of the respective rerits of the 
Adwaita which these books uphold and the Saiva vada which 
they refute, but they reveal a wouderful grasp of the Vedanta 
and considerable scholarship both in Sauskrit and Tamil and 
a critical acumen of a high order. The writers always 
know what they ave about aud their arguments are often wou- 
dertulls sulidle | We cannot hawever help remarkiny. that it 
will he goad for borh the parties to abstain from all contro- 
sy, tor ibonly lesds to mista siding, abuse and quarrel, 
as creating an objectionable kind of literature, though we 
are clail to note that the bunks before us are writtentiu a spir- 
it of honest inquiry and criticism aud are generally free from 
vulgar abuses in which seme writers in ‘Tamil, especially when 
treating of religious subjects, unhesitatingly indnige. 

We beg to acknowledge with thanks the following Hindi 
books and pamphlets from Hari Guan Mandar, Phillove Dis- 
trict, Jutlundur, Punjab, 1. The Satyamrita pravihor the 
neetar streaiw of truth (price Rs. 5).2> The Sraddhaprakas 
containing the lives of Pandit Sraddharim and his widow. 3. 
The Bhigyavati,a very interesting narrative, in easy style. 
chiefly meant for females, 4. Satyadharmamuktavali. 
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ia. 6. Satopndesa. 7. Nityaprirtbana, Being 
unacquainted with the language in which they are written, we 
regret we wre wnable to review them, 

Our thanks are alse due te S. Vaidyanatha Iyer, Esq., the 
city magistrate of Bangulore, for a copy of his interesting lee- 
ture delivered at Vrivunelyum au Aryan uchiras 5 aleo to P. K. 
Sankara Das, Req. fer a copy of bis wellewritten life of Sei 
Sankara which contains much of interesting matter. 


Wews and Hotes. 


The Theosophical Conference.—We gladly extract the fol- 
lowing from tbe address ou the occasion of the Prince of Siam, 
@ cousin of the emperor, who has renounced bis position and 
adopted the vellow rahe of a Buddhist monk, which was read 
for him by Col. Olcott. 

...The world of to-day seemed to him more miraculous than 
all the miracles in the world. ‘That men should be so univer- 
sally selfish und) bypocriticn! as to profess to belong to one or 
other of the beautiful religions in which were to be found the 
true spirit of the universal brotherhood of all living beings, 
and yet were xa divided by the man-made laws and customs 
as conventionally tu regard themselves ax Hindus, Siamese, 
Muahomedans, or Europeans, and each conventional race sub- 
divided into so many races and families, and treating one 
another with anything but a brotherly regard, seemed incon- 
ceivable to him, More anomalous and miraculous to him still 
was the apparent increase of evil throughout the world as 
education, Civilisation and enlightenment, so-called, spread, 
amidst the activity of the teaching of Christianity, Buddhism, 
Hinduism, Theosophy, etc., and the multiplication of Societies 
that professed to remove those evils and lead men to peace 
and contentment in the present, and the final emancipation 
from sorrow and misery in the future. He saw this increase 
of crimes und cruelties, but no spiritual advancement made 
anywhere. Gren? spiritual sufferings seemed to afflict man. 
kind and greater sufferings scemed to be in store for them, 

Tf Theosophy swonld undertake, in addition to the work of 
bringing men together inte one universal brotherhood, the 
duty of leading men by example and practice, and train them, 
instead of teaching them any religious truth, by their exem- 
plary lives ax they were either true Christians, or Hindus, or 
Buddhists, whatever be their religion, instead of h rites as 
they now appeared to be, and would for the present leave alone 
such things as the astral body, the knowledge of which was of 
no salyation ta anybody, it would be conferring the greatest 
of all beons of the century. ‘Tbe one work that was aeeded 
now was, be believed, example and practice, and not theories. 

We iuvite the special attention of our readers to the intense 
euruestness of the speaker, his intolerance for sbams and by- 
pocrisy and his longing for practical realisation instead of 
mere book-lenrning aud theoretical knowledge, qualities 
which are indispensable in every real seeker after truth 

Knock uad it shall be opened’ said the Lord, and therefore 
what one hax to do is to knock with all one’s might and earnest- 
ness. 

The Young Men's HinduAssociation, Mudras.—Tbe Anniyer- 
sary of the Association was held on the 15th January evening, 
when Swami Ramakrishiuonanda read a paper on Bhagavan 
Sri Ramukrishun Paramahamsa and the Hon, Mr. Justice 
Subramanio lyer presided. In the course of bis very interesting 
lecture the Swami laid special stress on the religious cutholi- 
eity of Ramakrishua Paramahainsne, his lnunility, his love for 
mankind and the Trequency with which he went into the xtate 
of Samadhi. ‘The chairman drew the attention of bis hearers 
to the many valnahie lessons which one might learn from the 
life of the Parumahamsa suggested tbat his sayings should be 
collected and published ina book form and exhorted the young 
men to work cnergeticully for the association, 

We request the attention of our Tamil and Telugu readers 
to the important prospectuses published elsewhere. 

Miss Margaret Noble—Miss Margaret E, Noble, of 
Wimbledon, has come to India to assist Swami Vivekananda 
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in his Indian work. She is a lady who has fad marked sue. 
cess in higher educational work in England. and there 
great deal of originality in her views on cdneation generally. 
which she will no doubt bring to bear in the work which the 
Swrmi is setting on foot Since the Swami left London she 
has been foremost in continuing to keep the idexs propagated 
hy him green for his next visit, probably a year from now, 
She hag joined the Swami who is at present in Clentta, 

The Maha-Bodhi Society and Famine Relief.---lu the 
beginning of the present: year, when the horrors vof the 
Famine were feltthronghont Lndia, the Maha-Bodhi Society 
of Calentta: issued a strong appeal ta all the Buddhists ot 
Asia for immediate help to alleviate the distress of the people 
from the effects ot the Famine. Within a very short time, 
the Society received a ready and generous response from the 
Buddhist people of Asia. Since April last. the Society, with 
contributions from the Asiatic Buddhists, bas opened relief 
centres nt -Benares, Buddha-Gaya, Moorshedabad tat Meorshe- 
dabad for two months only, nuder the kind snpervision of 
Swami Akhandansnda) and Jessore. At each of these places 
the Maba-BodhiGociety has distribated rice and clothes among 
the distressed peopl: for mouths: together. ‘he Society's 
principal relict centre hax beet at Lolagara, which ix an im- 
portant place in ihe Snbh- ion of Narail (Jessure). At this 
place, the Society has given aid te nearly $200 meu daily. 
These men have been daily supplied with balf a seer af rice 
cach, Besides this distribution af rigs, the Sxaciety has given 
monthly grants, whieh vary from Rs. 2 to Rs. 6, ta poor fami. 
fies inhabiting different districts of Bengal. At present alto- 
gether 60 such families are recviving aid. [t bas been the 
special aim af the Suciety to relieve the numerons poor bunt 
respectable persons and widows of high caste. who will endure 
almoss any privation rather than anply for public aid. The 
number of such families applying fur the Society's charity is 
still on the increase, ‘The $ ty has also directed its chari- 
ties to the agricultural class, who were reduced to the posi- 
tion of the day labourers during the famine. For these men. 
having lost all in their struggle, required tmmediatd help to 
give them a fresh start in dite. The great demand ct rhe 
tamine-stricken people, who have flocked 1 re the Sacice 
ty’s charity, has beenvlothing. “These poe people 
were practically naked, and if they had a . Ib was so rotten, 
filthy and scaut, as barely to cover their nakedness. In the 
middle of October. the Suciety wax favoured with the most wel- 
come gift of 10,800 yards of cloth by the Buddhist Priests of 
Ceylon; and it is simply impossible to describe what a boon 
these cloth proved to the Pamir yicken people, No nobler 
idea could have been conceived thun that of sending these 
gifts in kind to clothe the uaked. At the suggestion of the 
Hon'ble H. E. M. James, the Vice-Chnirman of the Tndian 
Famine Relief Fand, haif‘of that hig consignment was made 
over to the Central Committee, Indiun Famine Relief Fund, 
for distribution in Central Provinces and North-West Provin- 
ces. Qut of the remaining half, the Society lias distributed 
790 pieces-of new cloth and chadders at Lobagara. In Caleutta. 
too, the Sociery has distributed similarly 4U0 pieces of new cloth 
and chaddera amongst the recipients of the Society's charity 
aud other equally deserving menu. ‘Mhe Bociety has also given 
60 pieces of cloth to the Benevolent Society. and 40 pieces to 
two other charitable socicties. 

Yoga Sutras of Patanjali—WWe lonrn with pleasure that 
this standard work on Yogn Philosophy with inxs commentarics 
is to be brought out soon in Telugu by whe Kditor of the 
Sate Sddhuni, Madras. ‘The price’ per copy of the book to 
those that register their names now is As. 12, and to others 
Rs, 1.2-0. ‘The book will be issued in April 1898. We wish the 
Telugn pudtic will aord every encouragement. to the un- 
dertaking. 

Swami Vivekananda’s Mission —A strong committee 
consisting af Mesars. Vo oG. Suryunaraynnn Nastrinr, as. 
AL. S, Parnalingam Pillai, wa, A, ‘Pirnmiaikolandit Pillay, 
tA, P. Singaravela Moodelliar, wo a. V2 PL Muthuswimi 
Aiyar, b.a., N. Balarama Aiyar,and T. A. Swaminatha Aiyar, 
has been formed at the Aryau Association, Madras. for 
the purpose of translating aud editing the lectures of Rwimi 


Vivekfinanda delivered in Indian and elsewhere, in Tamil. 
Telugn and Canarese. ‘The attempt is to carry out the Swami's 
ardent wish that Religion shonld be taught in the Vernacu- 
lars of the country and that the masses should be taught 
well in the practical principles of the Vedanta, This is the 
most important branch of work. ‘This is the rel work which 
will bear substantial and eve: -lasting results. ln order that 
the Swami's views and teachiigs may be placed within the 
easy rench of all, the translatisais will be sold at one anaa per 
Torm uf § pages demy. so that cach lecture will, according to 
the size of the pamphlet, cost pet more than Zor A annas, 
Orders tor copies must be made io the Secretary, Aryan 
Association, Black Town, Madras. 
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Gnaua Yoga ahs ais 8 0 
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Bhakti or Devotion “1 o 2 0 
Atman of PA a oo 2 0 
Raja Yoga .. wo fb £0 


Cotombe ta Almora (cloth) 
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Karma Yoga 
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Real and Apparent Man 

Denssen’s System des Vedants oh ae 

Translation of Bhagavat Gita with Sankara's Comuenu- 
tary in English, by A. Mahadeva Sastry, B.a. a 8 
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Ny of Miss Lilian Eager. M.A. the sweet lecturer 
atthe fast Theosophical! Coavention, and of The Prince 
Priest of Siam both in his uniform of the Siamese Minister in 
the Court of Loudon and in the garb of 8 Buddhistic Bikshu 
or inthe attitude of contemplation. Cabinet size on P.O. P. 
Glazed paper. Price one Rupee each. 

‘The contras: between the two photographs of the Prince of 

Siam is most interesting and instructive. To be had of 


T.G. APPAVU PLLLAL, 
Wo. 31, Vikaracuava Mupaur STREET, 
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Please Read This!!! 


The Ideal of Truthfulness 
THE STORY OP HARICHANDRA 
In English. 
A orne Pathetic Story: Every one should have this Book. 
Price. As. 5 only. Postage extra. 
OPINIONS. 

The Power and the Guardian, Calentta.—This volume before 
us gives the public, Native and Buropenn, an idea of the 
highest perfection of truthtulness which model characters 
attained im days of old and saght to remind the renders that 
the aucient. Hindus may unquestionably stand before us as 
onr guides in the higher aspirations of onr moral nature. 

Rays of Light. Cohonbo, Ceylor.—The * tdeal of Truthfulness 
ix excellently portrayed, and the story of Harichandra has a 
good lesson to teach, We ure glace uote that the story has 
been translated into Buglish and we commend the book to all 
readers.” 
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Sankarananda Saraswati. 
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A Rare Opportunity! 
Don’t Miss This! 
A Sauskrit English Dictionary, bving n yractien! band-book 
with Tr istiteration aid Keymological Mnalysis throughout, by A.A. 
Macdawnell, aoa. Oh. Cloth bio Published Price €2-25, Reduced 
to Re. 10 only. (Foreign tte. including poatigze. } 
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TO READERS OF “ THE AWAKENED INDIA.” 


To any one mentions this Magazine we olfec this above Dietiur- 
ary for Rs. 7-8-0. 

Important to Medical Men on the 
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Price tig. 


iseases of the Kidney, 
x to Practitioners, by 
Gilt lettered. — Published 


We are now selling this book at che low price of Ls. 5 ony. 
GAS An early order ix requested, as Che yrestest portion of aur 
stippties has been exhausted. Quly a stuall number more bein 
in stuck, we call the attention of Medical Men, and. sal 
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av Renunciation (Mahidbbinishkra- 
muna). Being “Phe Life and teaching of Gantama, Prince of India 
and Founder of Buddhist), by Bir F.‘Arnold. Cloth, t+. 2-40, 

The Great Indian Epics. ‘The stories of the Rutuxyana snd 
Mahabharata. Cloth, Rs. 3.12.0, 

On the Philosophy of the Vedanta in ics Relation to Ocei- 
dental Mephysies, by Dr. Pani. Deussen. Cloth, Re, 2-4-0, 

Sakuntala or The Lost Ritg. An tadian Drama translated inte 
English Prose, and verse from the Sanskrit of Kalidasa, with a 
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Gaudapada's Devi Sutras: 1 
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Discourses on the Shagavat Geeta, a crentize intended to keh 
the study of che Plitasophy of Bhagvat Geeta, As. 12. 

The Yoga Sutra. of Musial tnglation, with introduction, 
appendix and Notes? val authentic comrmentarivs, 
Rs. %-6.0, 


A Compendium of Raja Yoga Philosophy, comprising the 
Principal treatises of Sringit: Sanksewyachurya and other renown. 
ed anthors, Re. Ps, 


Inst? ipa 


The Vedic Philosophy ov sn exposition of the sacred and Myo. 


stevie Money ts bie Hq Nam.’ by Uhre Narayana, 
Re 1-8-0. 


Frincipal Twelve Select Upanishads, with Notes from the 
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“He who knows the Supreme attains the highest.’—‘it. Upa. Il. 1.1. 
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Manana apda‘Ta’. 


OR 
THE MEDITATIONS OF A MAUNI. 


What is. meant by saying that Brahman is beyond the reach of words and thought? The 
answer is that just as the sweetness of sugar is uot expressible in words nor conceivable by the mind and 
has to be understood only by actually tasting of it, socan Brahman be known only by realisation and no 
amonnt of talking or imagiuing can tell us what He is like. This is a very simple tustance, but is worthy 
of being mrdditated upon. 


What is theinind ? It is not a substance in itself but only that standpoint viewed from which 
- Brahman appears diversified in tle shape of the world. 


There are two kinds of givitig : One is pure and the otherimpure. The first is to give without 
any concern about the result and without taking any credit for it and immediately forgetting it—this is 
giving in the name of God as Tayumanavar gave away the shawl presented to him by the king, to a poor 
Pariah woman. "When asked by the king who felt insulted by this, where the valuable present he made 
was, he replied he gave it to Akhilindes’wari—the Mother of the universe. 


Saésanga means not merely good company, for men however good may not wholly agree witl 
one another: and then they are liable to separation by various accidents, disease, &c. The real Satsanga 
is companionship with the only Sat, Existence Absolute, the A’tman; this is a changeless companionship 
when once rightly formed; it is above all accidents and is inseparable. Te best of friends is the A’tmant. 


The attempt to kill the mind is like digging a pit and trying to bury one’s shadow in it. 
However deep otte may dig and however carefully he may close the pit, the shadow will always be above 
it. So whatever means oneinay take for killing the mind it cannot be killed, for with what is it to be 
killed ?. The only way in which it could be snbdued is by bribing it into subjection through gentle 
means, by lulling it into sleep with the help of such internal object as it could rest on with ease and thus 
inaking it realise its true uature which is unchangeable Pragua the Self. 


The world is the shadow of the soul. 


A fruit can ripen only in the natural course aud no amount of beating it with a stick will 
make it ripe. But its ripening will be accelerated by placing it in the midst of fritits already ripe. In 
the same Way every inan has to learn and realise the truth of his own accord and cannot do so merely 
throngh others’ efforts, however sincérely they may work for hin. But the company of wise ten who 
have already attained to truth lasteus lis progress. 
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(Gems tront tkrisbnakarnaincita.* 


1, aGaqiaateraragea aaa | 
aemaaqara: azaaaara: | 
AARUAIAMASAT TAT | 
aA TeagTasAaei II 


v’ Ab, on the banks of the Jumna, to be myself that bless- 
ed flute, will it ever be ; how infinitely rich and enviable 
its position,—so neat the lips of the Lerd.+ 


2. araftedsmaraaaradtar 
RAAT ATG AUR MTAA: | 
araaigrainiacarnsy | 
qarqaaqaaaATngent II 


May the beauriful form of that shepherd boy--who is 
the end and aim of all the worlds—fulfl our desires,—the 
torm which yon can see at the head of the Vedas, or in 
the heart of the Yogis in meditation or at the lotus feet of 
the beautiful shepherd-lasses (the Gopis). 


x 3, Targagangeqacataar | 
RAAT HBQaaawnuy | 
AAAAMARAABASAUD: | 
saligdreartargaiiase 4 UI 


iday ttudha ard Krishna purify our minds-Ridha who, 
with ber mind absent on Krishna, once churned an empty 


vessel, and Krishna, who, with bis cyes playing on Ridha 
once set about milking a bull, 


4, aataqqenaigaes | 
fanaaagiaarraarcear: | 
fAraganaaqaesiat | 
BqAIRATTAS Aa Il 

Ob, ye who are weury of wandering in vain in the 
wilderness of Sastras, search for ths Meaning of the 
Upanishads (Svi Krishna) in the cottages of the shepherd- 
esses, where It is tied down to a mortar. 

5, aa: fe agaraaigasa Pada qaqa: | 
TABATA a Aa a AAIATULA | 
weteareagitaaegqTag a ararqag: | 
THAT RH TARCH AAG UAT | 

Bamma; well, Yadunitha; Please give me the cup 
what for #; todrink milk; there is no milk now; when can 
it be had, then ¥ at night; wheo will that be * when thy 
darkness sets in; Krishna thoreapon closed his own twa 
eyes aud pressed for milk saying that the night had 
come; May such Krishun protect us. 


* A very popular poctn in praise of Sri Krisuia by a pect nme 
Lilasuka. 
c.f. t It ia the mitter’s daughter, 
And she is grown so dear, so dear, 
That I would be tho jowel 
That trembiis in her car: 
For hid in ringlets day and night, 
Vd tonch her neck so warm aud white. 


‘Tennyaun. 


6, HMaaNaalqaqaggwaawar | 
ALS ACAAgAaa AeA AA | 
ULeaaaTAMAGSQiaaed AN | 
AaTIEAN TATA AIT GATT: SATA: A 
‘Krishna, while out on play, ate a lenge quantity of mud, 
mamma ys tis it a Tact, Kvishuv (asked the mother) ; ‘Who 
told you like that’ ‘Balarama’; ‘Itis all false, please see 
my mouth, mamma.” May Kesavainto whose mouth, the 
mother (seeing tor the mud) saw ‘all the worlds, to her 
great astonishment, protect us. 7 / 

7. HRAMUBASIGS: HTagaararaugqnar | 
qaaMAgaratedmHaaaa: | 
Ala RAATER_AAT ATR 1 
SAITAMA NTT: BAIL Aa: Il 

Who are you, child & © Brother of Bala;” “ But, what 
have you got to do here’ “ [ thunght it was my house.” 
But, why pat your hand into the butter cap ?’ “ Don't be 
offended, mamma, I am searching fora missing calf” 
May Krishna «ho readily answered thus to a shepherdess 
protect us. i - . 

8. srarpracaqyAl qaqa TaqEesag | 
Taqagqaqamaaanay APeaaray | 
MATCH ATYRSATSTAUTAAAT | 
STEP E MECC LES UL CRUG RICaO nie 

Ah, the glorious music of the child's flute. It maddens 
all the worlds ; it voices forth the meaning of the Vedas; 
hearing which, the trees rejoice, the mountains molt, the 
deer and the cows lose themselves in rapture; a maosic 
whieh sets the manis contemplating, which sounds the 


seven notes and gives out the meaning of 3. G.S. kK, 


Take up Sword. 


Lhave done atlength with dreaming ; 
Henceforth, oh, thou soul of mine. 
Thou minst take vp sword and gauntlet, 

Waging warfare most divine ! 


{ite in struvele, eombat, victory, 
Wherefore have | slumbered on 
With my forces all uomarshalled, 
With iny weapons all ondrawu. 
The great, deep, nysterious secret 
Of a life ta be wrought out 
(ute warm, heroic action, 
Weakened not by fear or donbt. 


In this subtle sense of being, 
Nowly-stirred with my vein, 

I cnn feet a throb electric, 
Pleasure lalf allied to pain. 


QO. those olden days of dalliance, 
When I wantoned with my fate, 

When Lirifled with a knowledge 
That lit well-nigh come too late, 


Kat my soul, look not behind thee, 
Thou hast. work to do at last, 

Let the brave toil of the Present 
Overreach the crambling Past, 
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3s the Whrld Real or Jalse? 
tl 


«This so solid-seeming world atter aHl,‘is bat an air- 
image over Me, the only reality ; and nature with’ 
its thousand-fold pr: ductions aud destruction, 
but the reflex of onr inward force, the phantasy of 
onr dream.”—~—Carlyle, 

A careful anatvsis of the universe leads us, as we have 
seen, to the conclusion that there is, as a substratum be- 
hind the various and constantly shifting states of matter 
and mind, a permanent and changeless Self which appears 
to unite with them and bea witness to all their modifi- 
cations. We say “appears to unite’ for we have also 
seen that this union is only A\dhyisa (erroneous 
superimposition) and consists in confounding the one 
with the other. Says Sankara‘ ft is a matter not re- 
quiring any proof that the object and the subject (z,, the . 
Kshetra and the Self or Ksheteagna) whose respective 
spheres are the notion of the Thon (the non-ego) and 
the Ego and which are opposed to each other as much 
as darkness and light are, cannot be identified. Alf the 
less can their respective attributes be identified.- Hence 
it follows that it is wrong to superimpose upon the sub- 
ject whose Self is intelligence and which has for its 
sphere the notion of the Ego,—-the object whose sphere 
is the notion of non-ego and the attributes of the object, 
and vice versa to superimpose the subject on the object. 
In spite of this, it is on the part ot man a natural (begin- 
ningtess) procedure which has its cause in’ wrong know- 
ledge (Avidya) not to distinguish (he two entities and 
their respective attributes although they are absolutely 
distinct, but to superimpose upon each the characteristic 
nature and the attrihutes of the other and thus coupling 
the Real andthe Unreal to make use of expressions 
suchas ‘thatam TI, that ts mince.” But for this mutual 
superimposition which is due to Avidya, there will.be no 
such thing as tlie world; for. as the Lord has said, 
whatever is born, the moving or the unmoving, is from 
the union of Ksbetra and Kshetragna. The Self does 
not really unite with the Non-self and the duality of the 
knower and the things known into which the world gets 
reduced is itself a result of Adhyasa. As Sankara says, 
“The existence ofa knowing personality depends upon the 
erronecus notion that the body, the senses and so on are 
identical with or befong to the Self of the knowing per- 
son. For without the employment of the senses perception 


and the means of right knowledge cannot operate. And 
without a basis (the individual soul) the senses cannot 
act. Nor does anybody act by means of a body on 
which the nature.of the Self is not superimposed. Nor 
can, in the absence of afl that, the Sell which in its own 
nature is free from alt contact hecome a knowing agent," 
(Com. Ved. Sut. Introduction.) 


Elsewhere he sys “The Immutable Consciousness 
(the Self) is spoken of by @ figure of speech as the cogni- 
ser just as in virtue of its heat, fire is said by 4 figure 
to do the act of heating. It has been.taught in the Gita 
by the Lord that the Self has -n itself na concern with 
action or with its accessories c- with its results. They 
are imputed to the Self by Avidya and are there- 
fore said te belong to the Self only by a igure” (Com. on 
the Bhagavat Git& Xif.2) The Self by itself is 
thus neither perceiver nor actor nor enjoyer, but by its 
being confounded with Kshetra or Non-self, it appearsin 
the form of a finite individual soul acting, perceiving 
and enjoying and is variously calted Jiva, Chetana Pra- 
kriti, Kshetragaa (on account of its contact with Kshe- 
tra), Purusha and so on. ‘ Extrapersonat attributes are 
superimposed on the Self, ifa man considers himself 
sound and entire or the contrary as long as his wife, 
children ani so on are sound and entire or not. Attri- 
butes of the bady are superimposed on the Self ifa man 
thinks of himself (his Self), as stout, fean, fat, fair, as 
standing, walking or jumpiny. Attributes of the sense- 
organs if he thinks I am mute or deaf or one-eyed or 
blind, Attributes ofthe internat organ when he con- 
siders himself subject to desire, intention, doubt, deter- 
mination, and soon. Thus the producer of the notion 
of Ego, (that is, the interna! organ) is superimposed on 
the interior Self which in reality is the witness of all the 
modifications of the internal organ and vice versa the 
interior Self. (which is the witness of every thing) is 
superimposed on the internal organ, the senses and so 
on. In this way there goes on the-natural beginning 
and endless superimposition which appears in the form 
of wrong conception, is the cause of individual souls ap. 
pearing as agents, and enjoyers and is observed by every 
one.’ 

This wrong conceptiun of the eternal and boundtess 
Self being something which is changing and finite, this 
sense of separateness which is due to Avidya is really 
the basis of the phenomenal world. Though the Self 
does not change, it appears to do soand is mistaken 
to be actor, percéiver and enjoyer, that is, in one word, 
Jiva nnd just as when a person is dreaming, the objects 
seen in his dream appeur to him 10 be real, similarly so 
long as one fancies himself to be a Jiva apart from the 
Self, the world which is its pluy-field and which is 
composed of the ninefold Samsara of actor, action, act- 
ing, knower, knowledge, thing known, enjoyer, enjoy- 
ment and the thing enjoyed, is realto him. Narada 
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said to Pururava “If there be I (the individual soul, the 
Jiva) then there is Thou (things cognised by the Jiva) and 
the ‘I’ andthe ‘Thou’ together make up the world. 
But the moment the Lis found to be false, the world 
vanishes,” Sa also does Sankara say ‘* And if the dac- 
tcine of the individual soul has to be set aside then the 
opinion of theentire phenomenal world—which is based. 
on the individual soul—Waving ar independent existence 
ix likewise to be set aside.” 

Here the intelligent reader will not fail to ask 
Well let the Jiva which acts, enjoys and per- 
ceives be, if you please, a fictitious entity with refer- 
ence to the Self from which it fancies itself to be 
separate and let also the world which springs from 
its identification with Non-self be false. But does not 
this presuppose that there are two things Self and Non- 
self equally real and distinct though Gnly appearing 
to unite in the shape of the phenomena! universe 2? How 
could one say then, as our Sastras declare that the Self 
alone is real? A very pertinent question to be sure and 
there are many ways in which one might proceed to 
answer it. Butthe best method perhaps isthe one sug- 
yested by the Gita, The Lord says “ Earth, water, fire, air, 
ether, Manas (Ahankara) Buddhi (Mahat) and Ahankara 
(Avyakta combined with Avidya)—thus My Prakriti 
is divided eightfold. This is the inferior (Prakriti: but 
as distinct fromthis know My superior Prakriti, the 
very life,O mighty-armed, by which this universe is 
upheld” (Gita VIL. 4, 5.) In commenting upon these 
verses Sankara rightly points out that earth etc., are 
not gross substances but the rudimental elements, 
Taamatras as they ace called, which are nothing but 
the objects of the senses. Thus earth here means 
odour which appealsto the nose, water, taste which 
appeals to the tongue, and so on. In this grand 
classification, thenthe Lord has divided the universe 
into two factors the Jiva (the superior Prakriti) the 
perceiver, actor and enjoyer and things which corres- 
vond to its activity. These together constitute the 
Prakriti‘or manifested Nature of the Lord or Self. Both 
depend on the Setf and owe their existence to It, and of 
the one z.e., the Jiva, we know that itis a fictitious entity 
the cesult of a wrong sense of separateness, but what 
is the relation between it and the other the Achetana 
Prakriti or Kshetra? These two as Mr. Ferrier rightly 
points out are identical. He says “To think of light 
without allowing the thought of seeing to enter into the 
thinking of it is impossible. We begin and end in think- 
ing of the seeing of ight. So with regard to all colored 
objects such as trees, houses etc., they can be thought 
of only by our thinking of our seeing of them., Similarly 
with cegard to sound and hearing. So every objective is 
found to have a subjeciive clinging to itand forming one 
with it. The facutty and the object are inseparably 
united.” This is exactly what the Sruti says: ‘*Now 
we will explain how in the same Knowledge (Pragna or 
Self) all beings are also absorbed. Speech verily milked 
one portion thereof: its object the name was placed cut- 
side us arudimentary element: the vitat air verily 
milked a portion thereof; its object the smell was placed 
outside asa cudimentary element...the mind verily milked 
One portion thereof : its object, thoughts and desires were 
as cad asa rudimentary element” (Kaushitaki 
Up. 

On the above section Sankara observes, ** The organs 
of sense cannot exist without Pragna nor the objects of 
sense be obtained without the organ, therefore—-on the 
Principle, when one thing cannot exist without another. 


that thing is said to be identical with the other-— just 
as_ the cloth being never perceived without the threads 
is identical with them, or the false perception of silver be- 
ing uever found without the mother-of-pearl (the basis 
of the illusion: the false silver is not different from it, 
so the objects of sense being never found without the 
organs are identical with them and the organs being 
never found without Pragua are identical with Pragna.” 
This in other words means that the Achetana Prakriti or 
Kshetra does not exist independently of the Chetana, bat 
is only another aspect of it and the latter in its tuca is 
not independent of the Self. Thus the non-self (the last 
formof whichis the rudimental element of Akas) gets 
merged in the Jiva which as Sankara poiots ont * enters 
within the whole universe and thus sustains it’;and the 
Jivain its tara gets merged when it knows itself into the 
all-absorbing Sclf It is thus the Jiva which so to speak 
projects the non-self. for it becomes what it perceives. and 
when there arisesthe slightest differentiation in’ the 
shape of a jiva, the footing being lost, the naturat result 
is rolling: down and down and the creation of an 
infinitely variegated universe. 

Itis in this sense that the warki is compared to a 
dream. Just as the horses, chariots and palaces which one 
sees in his dream are pertectly real to him so tong as 
the dream lasts, in the same way so long as one 
fancies oneself. to be actor, perceiver and erijoyer, 
that is, in one word Samsari, so long it does not enter 
one’s mind that the world of effects with its means and 
objects of right knowledge and its results of actions is 
untrue, but when he wakes from this dream of his being 
something finite and limited then for bim alt phenomena 
cease. So says the Sruti ‘Where thereis as cf were 
duality, there sees another another thing, there smells 
another another thing, there tastes another another 
thing, there speaks another another thing, there hears 
another another thing, there minds another another 
thing, there touches another another thing, there knows 
another apother thing, but how dees one to whom all has 
become mere Self, see anything, bow smell anything, how 
taste anything, how speak anything, how hear anything, 
how mind anything, how touch anything, how know 
anything ?” (8r7, Up. /V.5. 15.) 

When by the grace of the A’cbfrya, one realises that 
the individual soul or Jivais not different from the Self, but 
only appearS to be so, he gets, above all delusion and grief 
and above the death to which according. to the Upani- 
shads he passes who herein sees diversity. It is through 
such realisation that the rishzs have declared for the good 
ofus alt “ All this is born of Me (that is, the Setf) ail this 
exists in Me and all this gets absorbed in Me: Lam all this 
wonderful world” (Kaivatyopanishad) ‘‘ Verily 1 
extend from below, [ extend from above, | extend 
from behind, [ extend from before, I extend from the 
south, | extend from the north, of a truth, [ am all this: 
verily the Self extends from below, the Selfextends from 
above, the Setf extends fram behind, the Self extends 
from before, the Self extends trom the south, the Self 
extends from the north. of a truth, the Self is all this.” 
(Ch. Up. Vil, 25). When this boundless light of the 
Selfis reached, then ind then alone can the truth of the 
unrealitv ef the universe be fully understood. The 
opinion of the Srutis which are nothing but the state- 
ments of men who realised the Self, to whom the Self wa 
not a mere logical theory, nor a metaphysical unknow- 
able but the onty reality, is unmistakable on the subject. 
The Tejobindopanishad says ‘If there be anything out- 
side Me, it issurely unceal like a mirage, The world 
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may be said to exist if onc could be frightened by the 
words of the son ofa barren woman. The world may be 
said to exist if an elephant could be killed by the horns 
of a-hare. The world may be said to exist if one’s thirst 
could be quenched by drinking of the mirage.” Says the 
Mahopanishad ‘O Nitaka, a wild elephant is tied up in 
ahole in a corner of a mustard seed, a mosquito is 
fighting with a herd of lions in the cavity of an atom, 
an infant bee has devoured the Mount Mahameru, seat- 
ed ona lotus seed ; think of the world whose nature is 
illusion as being only as real as the above” (7. e., if the 
above things be true then it is also true that the world 
exists.) 


Surprisingly bold as these words appear, there is no- 


use of quarrelling or finding fault with them, for their 
authors speak from a standpoint about which we are 
utterly in the dark. Verily whatis daylight to them 
is dark midnight to us. They attained a place where 
they merged their illusory finiteness into that all-absorb- 
ing and all-felicitous immensity that transcendental Bhu- 
ma “ where they saw nothing else, heard nothing else and 
knew nothing else.” That was their home, sweet home 
and that is our home too, but we are far, far away from 
it wandering in ignorance among the deceiving variety 
of phenomena. Inthe words of the Sukarahasyopani- 
shad we are sleeping the sleep of ignorance and dream- 
ing the dream of I and Mine (Jiva and the world), be- 
cause we mistake the non-self for the Self but, as a man 
who remembers in his dream that he is dreaming, is 
very near waking, so for those who are firmly convinced 
even by intellectual inquiry that the Self alone is real 
and that the confounding of it with the Non-selfis the 
cause of this dream of the world, the waking may not be 
far off and the trumpet tongue of the teacher uttering 
the memorable words That art thou’ may rouse them 
ere long from: their slumber and make them open their 
eyes to the light, in the cool bliss of which, they will 
forget their past steep and dream and even the gracious 
voice that woke them up. 

In the meanwhile, to call the world unreal while be- 
ing in it and of it would be an Irish bull, and the sol- 
diee who cried that he was dead should be considered 
much saner thana man who without giving up his 
little personality and selfish ways, without having ap- 
proached the Teacher and, realised the Self calls the 
world a dream, a delusion, In this connection it may 
not be out of place to remind certain Christian critics of 
the Vedanta thatits sublime truths are not meant for mere 
theoretical comprehension and intellectual criticism, but 
for practical realisation after a steady course of service 
and training. Somehow we have now the bhava ({no- 
tion) of our being finite little selves, and the manifold 
world diversified according to the tendencies that 
spring up and develop in every one of us is only a 
modification (Vikara) of this bhAva—this erroneous 
sense of separateness. As the individual souls pro- 
ceed in the slippery road of Avidya, these tenden- 
cies increase in strength and number and as the 
result, more and more diversified does the world 
get for them. Now in order to check this suicidal 
career of creating newer and newer foes and dragging a 
heavier and more and more lengthening chain at 
every step, the one thing most needed is a proper inquiry 
‘into the nature of the Self and the final cure for the mul- 
tiplying misery of life in the phenomenal world is to 
know that one is‘ not this’ ‘ not this’—body, the senses 
and so on—but That, that which bas no name by which 
to be called; and the richest legacy which a most loving 


father gave to his most beloved son Svetaketu, was a 
simple sentence of three words ‘ Thou art that.’ 

It should not be understood for a moment that the 
non-existence of the world is limited to certain states. 
What the Vedanta says on the other hand is, that the 
world is not merely unreal in certain states of conscious- 
ness, but that itis really non-existent. Just as when a rope 
is mistaken for a serpent the latter does not exist there 
and never did and there was only the rope all the while, 
in the same way the Seif alone exists and the world is 
with reference to it an illusion. Instead of the Selt 
being a result of the experience of a certain state of 
consciousness it is the world that depends upon and is 
limited to such states. The Self exists before we realise: 
it and after we realise it. It exists at all times and when 
we realise it, we find that that is the only reality. 


That this is the opinion of the Srutis also is 
clearly pointed out by Sankara in his commentary om 
the Vedanta Sutra (II. 1.14). He says, “Nor can 
it’ be said that this non-existence of the phenomenal 
world is declared (by Scripture) to be limited to cer- 
tain states ; for the passage ‘ Thou art that’ shows that 
the general fact of Brahman being the Self of all is not 
limited by any particular state. Moreover, Scripture, 
showing by the instance of the thief (AA. VI. 16) that 
the false-minded is bound while the true-minded is re- 
leased, declares thereby that the unity is the one true 
existence while manifoldness is evolved out of wrong 
knowledge. For if both were true how could the man 
who acquiesces in the reality of the phenomenal world be 
called false-minded ? Another scriptural passage (‘From 
death to death goes he who perceives therein any diver- 
sity,’ (Bri. Up. 1V. 4, 19) declares the same, by blaming 
those who perceive any distinction. Moreover, on the 
doctrine, which we are at present impugning, release 
cannot result from knowledge, because the doctrine does 
not acknowledge that some kind of wrong knowledge, 
to be removed by perfect knowledge, is the cause of the 
phenomenal world. For how can the cognition of unity 
remove the cognition of manifoldness if both are true ?” 

Though thus the Seif be the only reality and the uni- 
verse an illusion based upon it, we differ with regard to 
our attitude towards them not only between one another, 
butevery one with reference to himself. Before in- 
quiry we believed things to be what they seemed and 
had not even an intellectual recognition of a permanent 
substratum behind the impermanent phenomena, After 
enquiry we are able to acquiesce at least in theory that 
the world is not absolutely real. At the same time, speak- 
ing from the intellectual plane, it is not absolutely un- 
real, for, its existence is our indubitable experience and it 
is at this stage that the Srutis designate Maya as different 
from both Sat, the real and Asat, the unreal, as Anirva- 
chaniya, that is, as something whichis inexpressible. The 
world appears as one vast Mahendrajila, magical ilu- 
sion, ordained by the Almiginy Self. So far we can go 
intellectually. There is however a stage in which even 
this appearance vanishes and where the wor'd is not 
felt any more than a dream in the waking state. It is 
here that Maya really ends andit is with reference to this 
state that the SarvasAropanishad says that though 
Maya is beginningless yet she has end. This is the 
state of Samadhi, but realisation does not mean this 
particular state alone, but includes as well what is catled 
the Sahajasthiti or natural state being that in which 
the sage whose mind is filled with peace moves about as 
the Gita says ‘without attachment, without selfishness, 
without vanity and rests, happily in the nine-gated city 
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of the body having renounced all actions by thought 
and therefore neither acting nor causing the act.’ In 
this state the world appears, but the seer knows that it 
is utterly unreal and as a mirage appears to be water 
even alter one has knewn thatit is not water, so evea 
after one has realised that what existsis onlythe Atman, 
the world will appear to be real, but it is an flusion which 
can no longer deceive him. To reach this glorious state 
of freedom from all delusion, onehas to practice Sama- 
dhi for a long time under the instruction of a gracious 
teacher, and merely to say that the world is unreal will 
no! enable ooe to reach the reality any more than can 
umanin the dark reach the light by merely crying 
“darkness, darkness.’ The reality has first to be seen 
and then onty will the unreal become unreal to us. 

We have discussed at some length one of the most 
important problems of philosophy though we cannot 
pretend to have done anything like justice to it. The 
conclusion to which our analysis and discussion ted us 
though there is only one way of realising it—initiation 
fromthe Acharya and steady practice of Samadhi—is 
intellectually provable in many ways and instead of ap- 
proaching the question from psychology as we did, one 
may proceed ontologically or cosmologically and will, we 
are sure, reach the same conclusion provided one does not 
get nervous and stopin the middle. 


IV. SRI JAYADEVA SWAMI. 


These sengs of Jayadeva soon become the favourite of 
the people of Bilvagam, who regarded them as next in 
sacredness only to the Vedas and sang them on al] great 
public occasions: The fame of the Ashtakas was however 
not confined to the little village of Bilvagam, for it so 
happened tbat:some of the villagers we to Jagannath 
to attend the great annual festival of the place, and they 
naturally recited several Ashtakas in the presence of the 
great God, and all that heard them were strack with their 
splendid music and poewry and praised them most 
ardently, The king of the place, who was himself a 
poet of no mean carder, used every year to compose a 
number of songsin bonor of the Lord and recite them 
during the festival and this ear also he did the same, 
bnt the peopl: showed a decided preferenee to Jayadeva's 
songs by the side of which they were as water to wine, as 
eandle light to that of thy ann. The king, greatly vexed 
at this, lay down at night on bis bed withoat taking any 
supper and cursing his fate, when a thought strock him 
that thirteen of his stanzas might perhaps be accepted 
if duly recited in the Temple. The next morning he did 
so with the vesnIlt that the people praised them and gladly 
sang them along with those of Jayadeva Swami, 

The Came of Jayadeva thus reached far and wide, and 
his father-in-law who was rejoiced at bis greatness paid 
him a visit, and after a stay of some days took with his 
permission his wife Padmavati for a short sojourn with 
ber mother. A few days after Padmavati’s departure to 
her pareut's house, arich merchant named Bhagavad Das, 
a native of a neighbouring village, camé to Bilvagam, aud 
there meeting with Jayadeva requested him to go with 
him to his place and be a guest in his louse fo~ sometime. 
Joyadevaaccordingly accompanied him,and rich and hearty 
was the welcome accorded to him by his friend, who 
entertained him in his house for a number ef days, and then 
sent bim to Bilvagam in his own carriage loaded with 


many costly presents. Between the two villages there lay 
a small forest, while passing through which a band of 
thieves attucked Jayaduva. The helpless Brahmin gladly 
gave thom all he had with him, his garments included, 
but the robbers, suspecting from the readiness with which 
he gave away his things, that he might havein his mind 
some plan by which to report the matter to the authorities 
and get them punished, cut off in spite of repeated appeals 
for mercy both his hands and feet and threw him into o 
ruined and waterless well. 

A more miserable aud helpless cituation thon thatin 
which poer Jayadeva found himself it is difficult to imagine, 
but the great Bhakta bore it all patiently in the fullest 
confidence that what happened was wot an act of the 
thieves but the bidding of God, Himself who being the 
fountain of mercy would not bave ordained it, had it not 
been for his good i) some way or other. The physical 
pain was unendurable and be addressed many piteous 
appeals to heaven aud attempted with some snecess to 
forget his suffeting in Yora Samadhi. Padmavati returned 
from her father’s house to Bilvagam and not finding him 
there got very much alarmed that be had abaudoued her 
and gone away aSasdnyasi. Her father searched for 
bim in all the neighbouring villages but could not find 
him and so they concluded that Jayadeva had retired to 
the woods or seme .cave to do penance. The grief of 
Padmavati so youug, simple and loving, knew no bounds, 
Though she was a model wife she reviewed her past career 
to recellect if she had done any wroug to her husband on 
accouut of which he had abandoned her but could not 
think of any. She hardly knew what to do, her condition 
was niiserable and helpless. Praying aud weeping became 
her sole occupation both day and night und all the cousola- 
tions which the good peopleof the neighbourhood offered 
her could not comfort her much. 

In the meanwhile it 'so bappeued that the king of 
that province who had been out ahunting came te the 
very well where Jayadeva Swami was lying helpless, to 
see if there was water in it te quench his thirst. But 
what was his surprise when instead of water he saw a 
mangled human body! At once he ordered Jayudeva to 
be lifted up and learniug from him his miserable tale, 
kindly arranged to take him with him. In the course of 
his return to bis capital he asked Jayadeva what bis name 
was, which the Intter gave; and as soou as the king learnt 
that it’was none else*but the far-famed Jayadeva, be fell. 
at his feet and requested to be adopted as a disciple. 
At once all the houors ef » Guru were doue to Jayadeva. 
He was carried on a grand palanquin, and as xoomas the 
capital was reached, the king followed him on foot and a 
magnificent procession was formed with music, dancing 
and the like, and the great bhakta was installed in o 
a stately mansion ws the guru-in-chief of the kingdom 

The king’s love and reverence for bis Guru grew 
greater and grester day by day ; fer, being bimsclf already, 
2 good uatured and pious man, he was able to understand 
and appreciute tits proper value the fervent piety of 
Jayadeva and his saintly character. His one desire was 
to be as true a lover of God as the latter was and follow 
in his footsteps. He admired the patience with which 
Jayadeva endared his bodily suffering due to the wicked 
act of the thieves and envied his cheerful resignation to the 
will of God. He longed to adopt the nioritt? dharma, be free 
like his Gurn fren all worldly cuncerns und dedicate bis 
whole life to the worship of God. Accordingly one day 
when Jayadeva was nlone in his house the king appeared 
without his crown and in plain clothes like an ordiuary 
man and requested himto make him a sanyasi. Jayadeva 
smiling said “My sou, renuvoiation is of the mind One 
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might give up wife, wealth and position and yet be nota 
sanyasi for he might be attached to them in his mind 


Therefore there is very little in external renunciation. 
Be thon then a Grihastha sanyasi jastas am trying to be.” 
The kiog was all along under the impression that tis 
Guru had ‘renoonced the world’ bat when he heard the 
wortls ‘like me’, he asked Jayadeva if he really had a wife. 
Then the latter told him his history end advised the king 
to put on his royal robes and he in all ontward respects 
every inch a king but in his heart of hearts be far away 
from this wortd and its ‘lies which warp ws from the Living 
Truth” The king felt the truth of his advice and as soon 
as he went home his first business was to despatch a 
palanquin with woman servants, costly Inky dresses and a 
goard of honor to Bilvagam to fetch Padmavati, 

It is ueedless to descrihe the joy of thelovely wife 
of Jayadova when she heard news of her husband and her 
heart longed to be with him that very instant. She 
would not however ride in a palanqnin and proceeded to 
walk on foot, hut the faithful depatation that waited on 
her did vot suffer her to do so and she was obliged to 
concede ta their request. [ua few hous Padmavati 
reached the presen¢e of lavyadeva Swami and falling at 
his holy feet washed thens with tears which eloquently 
spoke of her love and the mental pain and anxiety she 
suffered on account of their unfortunate separation. Jaya- 
ceva looked at her with surprise for he did not know 
that sho had heen sent for and when he saw her emaciated 
form which spoke volumes of her sincere love to him, a 
few tears crept outof his eyes even in spite of himself and 
he wanted to raise her from the ground, but he had no 
tuinds to do it. Padmavati rose but looking at his mangled 
form whieh had been ernetly deprived of hands and feet, 
she fainted with prief aud fell an the ground. Jayadeva 
however, comforted her in sweet terms and gontly bade 
her be resigned to the will.of God ws she had all along 
been. Padmavati thanked God for having heen permitted 
to seehim at feast alive. ‘Vhen. they enquired of each 
other of the events that bal isuspired daring their 
separation and felt as joyful as if they had jnst been 
married. The king regarded Padmavati as more than bis 
mother and her residing in his conntry was tike that 
of Lakshmi heraelf. So rejoiced was he at the 
happy event of tho. reunion of the pions lovers that he 
ordered it tohe proclaimed in his country and throngh- 
ont the veighhouring ones that. bhaktas of all creeds were 
welcome in his capital and that they would be samptu- 
olsly dutertaived hy him curing their stay there and 
loaded with presents whenever they chose to depart. 
From that day thé: streers af the city rang with the 
sacred names of Siva, Vishnu, Ramaand Krishna and 
were filled with the holy Sons of their pions devotees. 
All the: Sadhus that, came had first to visit Tayadeva 


Swumi and thea were sent by him to the king to he wel- 
conted and cutertained as they deserved 
Now the thieves who fad pehbed and maimed Jayadern 


Swami, not salistiod with what ob 


eat hy their wicked 
trade und thinking that if was i 


paying to be Sndhns 


from the king what they wanied aud so he sent men to 
purene them and hring them hack. The servants sne- 


coded in doing it and as soon as the disgnised Sadbns 
entered hie presence he bowed to thear and = made 


a sign of worship with his lame hands and spoke to 
them in a mosthumble way addressing them as Sadhus. 
Rishis, Sages, Bhaktas and so on and sent for the king. 
The thieves were every moment expecting a sentence of 
execution, bu: what was their surprise when as soon as 
the king came, he was directed by Jayadeva to prostrate 
himself at their feet and garland thein with flowers and 
trent them with every mark of respect! Then they were 
removed toa palatial residence farnished with such com- 
fort as they had never dreamt of i: their lives and enter. 
tained as if they were members «f the royal family. They 
were however far from being happy, for all the attention 
tothem tended only to increase their fear and they looked 
upon themselves as sheep fattened for slaughter. ‘The king 
perceived their strange appearance and felt that they 
were not gennine Sadhus, So he conmnnicated his: 
doubt to Jayadeva, but the fatter said,“ What care we 
how they, look, what they think and so on: they are our 
gnests and wear the holy garb of Sanyusia, so let us trent 
them as such.” The king was however not sfied 
and so he again asked “Is sageshio consistent with an 
inordinate desi:e for wealth as 1} find these Sadhas in <pite 
of themselves display 2°“ Why should we." replied 
dayadeva, “ be anxious te jndge of them? The Puranas 
tell us that the great sage Agastya went beeging for 
gold in order to marry a woman and the celebrated 
Yagnavalkya went to the court of aunaka for the xake of 
cows and money. So if these Sadhus require money you 
had better load them with any amount they wautand 
send them away.” 


M, Raxcaxatna Sastre. 
(Lo be continued.) 


‘Real faith. 


Once upor: a time Siva and Parvati were travetling 
together in the heavens when thy happened to pass over 
Hardwar, where the holy Gauge: debonches from the hills 
into the plains. It was the time of the fnir of Kumbha 
when thousands of poovle had gathered there from all 
qzarters of the Bharatrarcsha_ to have a plunge in the 
sacred stream and cleanse themsetves of their sins, The 
spectacle that met the sizht of the-celestial pair was qnite 
a unigne one. Men nnd women of different races and creeds 
wearing various costumes inthe colors of the rainbow and 
tatking various dialects, were gathered together at “the 
door of the Ganges”. Seeing such a mass of humanity 
snrzing onthe banks of the Bhiyirati, the consort of Siva 
who was at that time having a spivitual discourse with 
her Lord and was disenssing the doctrine of trausmigra- 
tion, exclaimed ** My dear. behold what a hirge concourse 
of people has met. at this racred place to bathe in the 
holy Gaseen The scriptures say that a single dip into i¢ 
emancipates a haman being fro ve-birth und secures 
him salvation for ever. The thousands who sre assembled 
here to-day will thins obtain > Meksha. and the world 
will be empty of its inbubitanis te tharexstent As this 
fniv takex pince every six years, millions of Iniman beings 
will thas be saved in nwcentury.  ‘Phisx ix very hopefal for 
the mass of humaniry, steeped in abject misery nnd sin.” 
Siva replied “ My love. alt the hnman beings vou sec here 
to-day are not destined to be saved. There is probably one 
person in = anillion who deserves emaneipation from sin.” 
“ How, my lord.” rejoined Parviti “are then the Serip- 
tares false when they promixe Mukti ta every one who 
bathes in thir most holy stre.m ? Is this assuranee a 
mere delusion and frand ?” Sien auswered’’ No, Q, lotus- 
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eyed oue, the Seriptures are quite true, and EF will just 
sive you a most convincing proof of what Lsaid. I will 
transferm myself into an old decrepit man, affected with 
the loathsome disense ef leprosy, and lay myself down 
vu the banks of the Gauges as nearly dend.You become 
aw beautiful woman of blooming sixteen, and give out that 
Cam your husband nud have come to Hardwar: tow: 
myself of alliny sins. Ina shurt time | will die, and 
then you should weep and hunent, and beg people to 
help you in cremating the body—but when they approach 
you, tel: them that only those who are entirely sinless 
and perfectly pure shonld tonch the corpse, and) perform 
its funeral rites. Let not any one come near the body 
who does not assure you that he is” free all sins and 
impurities. You with thew receive a complete answer to 
the question you have just put to me regarding the truth 
or otlic: wise of the promise of salvation held unt by the 
Scriptures to thuse who bathe in the holy + Ganga.” 
Siva accordingly changed himself into an old man, bent 
With the iufinnities of ave, with bis face wrinkled, sight 
dimmed, and the whole body covered with the sickening 
leprosy-—asight must repulsive to the eye. Leading him 
by the hand appeared a blooming maiden of sixteen, of 
trinscendent benuty, but with a sad and carewom face. 
The pair sat near the © Har-Ri-Paini,” and the ohl man 
Seemed snifering intensely from his malady. He lay 
himself down un the pavement to die. In a few minutes 
he breathed his last, and then the fair girl began to 
weep and Inment pileously. Atuacted by her cries, a large 
crowd of people gathered near her, aud some begau to 
offer her cousvlation. Others again, charmed with her 
beauty stuod there to yume ut her with adtiration, 


wh 


Some few whose Nearts were really touched with the 
Miserable sight that met their eyes, came forward 
to assise the fair widew in removing the body to 


the current of the holy river. But with a sndden 
wave of her hand, she forbade them aud exchaimed “ Do 
not, please, touch the body unless you are wholly sinless 
and pure iti wind, body and speeeb. For no one must 
handle the corpse who dues not assure me. on solemn oath 
that he is free from all the sins connuitted in this or form. 
er births, and that his heart is as staintess as a crystal.” 
Hearing this, these who were eagerly pressing forward 
at once drew back, The lady waited for a Lime to see’ if 
any one elxe would advance to assist her in the removal 
and cremation of the corpse, but unfortnnately, learning 
that no one mast toneh the body unless be was perfectly 
pare and sinless, no mica dared to approach it. The fair 
widow hud thus to stop the whole day at the ‘ Har -Ri- 
Pairi”, with the body of her husband lying oneremated 
before her. She made several piteous, appeals for help, 
and although her forlorn condition and cries moved hun- 
tlreds to compassion, yet knowing her irvevocable vow, 
they steed upart quite helpless, gazing at ber with eves 
dimmed with tears, ‘The day waned and the sun loomed 
over the westeru horizon about to leap into the lap of 
Prachi? (west), and still the body lay unburnt, Of the 
handreds of thousaiads assembled there, not a single being 
considered himself fit to tench the body. The bereaved 
widow wus heginning to despair of cremating her hnsband’s 
remains without surveudering her vaw, when a mau was 
dexesivd hastening towards her. Approaching her, he 
addressed hes respectfully, and said “Mother, will you 
let me assist you in carrying the body to the edge of the 
river, aud. there performing the last rites,’ The lady 
benignly said, ‘My son, [ have no objection to accept 
your kind offer of help, if you can assure me that yon are 
perfectly pure and sicless, 1 trast you have already 
heard of my vow." The man at once replied, * Lady, J 


am the most sinful being on the face ef the earth, but a 
dip into the holy Ganges which ban going to have, will 
theroughly cleanse me of all my sins and impurities.” 
Suiting the action to bis words, he instantly plunged in- 
to the river, and merging from it, exclaimed, + Now, 
mother, Pan as pure as newly fallea. snow, and am so 
confident of iny holiness, that Powill without any further 
parlance, perforta tie funeral obsequies ef your husband.” 
No sooner did be utter these words than both the widow 
and her dead husband vanished. 

Parvati rejohmug her husband in bis spiritual form, 
suid * My dear, the taree just played at your suggestion 
has furnished a complete answer to my question and 
fue longer doubt your word. Although thousands bave 
come hete te bathe in the Ganges, few have an atom ‘of 
faith in her sanctity aud purifying power, Tt seems they 
have come here for any purpose but of securing sxlyation 
from their sins. In the whole of this vast mass of human- 
ity, there is only oue person who has veal and unswerving 
faith in’ the ives, and will ultimately be saved. 1 
perceive that faith---the ue unwavering frith—alone is 
the secret. of * Mukti’, and unless and antil man such 
faith, he can never oblain salvation, although ino the 
present age every ove vlibly talks of it as a salenble 
commodity.” Truly bas the immortal bard Tulsidas sung:— 


HATA ASU AEIAAAS IT | 
arataaraqara faa errata | 
Needless to add that Parvati and Parameswara ap- 


peared in cheir real form before the meu that so readily 
offered bis help aud took tim along with them to Kailas. 


L. N. a. 


Thoughts on the Bhagavad Gita. 


What, then, is the correct theory of incarnation? — It is 
x truism that, whatever exists, exists only ivand through, 
Brahmi, aud thatthe whole world is vothiug but a muani- 
festation of Hin thrangh the medium of Maya, andas such, 
and in a certain sense, the ant is as much an avatar of 
God as wiki or Suka. Says the Svetasvatare Upan- 
ishad: “Thou art the woman, Thou art man, Thou art 
the youth and the maid, Thou art the old man trembling 
on bis staff... Thon art the ilnck bee, the green bird with 
red-celored eye, the cloud in.whose womb the lightning 
sleeps, the seasous, and the seas.” 

From this, it does vot, by any means, follow that man, 
woman, the black bee and the parrot are all one and the 
same. They all, doubtless, are, in essence, in their inmost 
Self, one iu reality, but, as phenomena, they are widely dif- 
ferent from one another, and nothing contd be more absurd 
than to treat them as equal tu, or identical with. one 
another in the ryarahkdrie (phenomenal) plane, Their 
bodies or forms are in Vedantic philosophy some of the 
manifold and endless upddhis (vehicles) through which 
Brahman manifests Htyelf, and differ among themselves 
in the degree in which they manifest Him, just as slones, 
glass and water differ among thetmselves in their capacity 
lo reflect the sun. A sage, for instance, reveals more of 
divinity than does a poet, and the latter more than a 
miser and so on, 

It is, owing to this difference, that, though in a wide 
sense, everything in the nniverse is au avatdr of ISvara, 
only, certain forms of individual existence have been 
regarded as such, owing: to some extraordinary, but, hy no 
means, supernatural qualities possessed by them. To 
support my statement with proper authorities, the same 


. 
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Sri Krishna who said,‘ Iam both the seen and the un- 
seen, Vasudéva isthe All,’ says, also’ Wherever there is 
power or glory in anextraordinary degree, know that I 
am there.” It is such extraordinary munifestations of 
power or glory which should he regurded as avetirs, for, 
the Lord is in them in a special sense. 

Chat this is the correct theory of incarnation is borne 
sat even by the popular couception, for people usnally 
say of any extraordinary individual. ** Al. he is an acatdr.” 
Ilistory bears out that no man was regarded at his verv 
hirth ag anaratir, ven those who are now by common 
consent spoken of as avatire of Cod. were not regarded as 
such at their very hirth bat only by their subsequent 
deeds, Notwithstanding the poetry with which Srimat 
Hhagavata tas depicted the Life of onr deav dara 
Ghora Sikharoani, Sri Krishna, it ix .casy to sec 
that he was net looked upon as God by his immedi- 
ate neighhours, friends and relations at his very 
birth or infancy, thongh his later deeds, which were 
extraordinary, impressed most of thew with love, vener- 
ation and awe. To take another example, itis evident 
from the life of S’ri S’ankara that he was uot regarded as 
an avatir of Siva in his days. as he is now, nov was 
Buddha considered by nis contemporaries an incarnution 
of Vishun. The Ranu of Valmiki is very different from 
the Rama of Tulsidas and others, and more a man than 
Gol. By this it should not for a moment be understant 
that I deny the divinity of these nighty heroes; on the 
other hand, I affirm that they were God Himself, 
though in 2 special sense. in the sense in which the Lord 
says. ‘ Wherever there is power or glory in an extraordin- 
ary degree know, that Iam there,’ in the sanse in which Jes- 
as, though a man liko ourselves, spuke of himself as the 
“Sen of God.” Ruina and Krishna were donbtless divine in 
their natnre and avatérs of God, but inmy humble opinion, 
only in the above sense; for, any other theory would, as 
we have already seen, be unphilosophical, and we are 
bound, on account of the excellence of their character, the 
purpose of their lives and the service they have done to 
the world, to speak of them as God. Que yrent: service 
which sages have done to us js, to point ont their greatness 
and the divinity underlying it, 

Now, let ns examine the pagsage in the Gita referring 
to the theory of incarnation cin the light of thy ubove ex- 
planation. Says the Blessed Lord “Many births of mine 
have passed and of thine. All these | know, thon Knowest 
aot, O Parantapa.” The meaning of this verse evi- 
dently is, that the Jiva whose power vf visionis obstructed 
ly Avidya., does nat know its past ineamuation, white 
the Lord, who is born without being born. i other words, 
uppears to minifest himself in the shape of the variegated 
Univcorse, knows all his births being the Atl-knowing 
Antaryrmin Inner ruler), Tf certainly does not fallow 
from the above statement of the Lord that He is actually 
horn Hke ourselves. Indeed, to avoid such a supposition, He 
proceeds explicitly to state in the next verse that He is 
really uaborn: He says ‘Thongh | am-anborn, of imper- 
ishable natave awit [To amthe Lornl of beings, yet pre- 
siding over my own natare Pain bean of a 
commenting ou this verse S’ank properle nbserves : 
«Yor raling over nature to which the whole Univ 
anbject aud hy which deluded, the werld knows vot \ 
devils aen self, tho Lord is born by his own Maya. 
las a body andoa birth but not te redity tike other poopie. 
Now this interpretation has to bO-carefally understood. 
Hise it would lead to much of vnaphilosophical mysticism, 
tr does not mean that the bord is ‘really born and yet 
His hody anlike that of ours is Qansceudenial as: some have 


wongly taken it to mean. Strangely enough, S’ankara’s 
interpretation has by more than one revered writer 
Deen understood as meaning that the Lord's birth is 
veat, while His body alone is unreal and transcen- 
dental, thongh S’ankara himself explicitly says that 
both the birth and the ody of the Lord are alike 


unreal, which means that Lis manifestation is real, 
only so long as we are under the deluding power 
of Maya. Tam realty surprised to ling that even same 


authoritative books lay down the theory that in the case 
of Avatare like Rata and Krishna thongh they jactnal- 
Iv lived, moved, and had their being in the world of men, 
yet their bodies were not) composed of matter like those 
of ordinary men agd (his iu spite ef Che direct statement 
of Anandagiri in his tiknon Sankiun’s commentary on 
the Mandukya upsnishad that the bodies of Rama. Krishna 
and others were made ap of elements and therefore 
gross and material, Indeed, S’aucara himselt ixas clear as 
desirable. According to him the Lord says  Thave a body 
anda birth but wot in veality.” for, He is imperishable 
and unborn, while the Jivas so long as they are mere 
Jivas, have veal births and bodies. What T mean is that 
the latter’s births and badies are as real as them. 
selves and Inst ‘as long as the illusion ef manifesta- 
tion continues, Whereas the birth and body of the Lard 
are not asreal as Himself and are conseqnently illasory. 
For us, our births, deathsanidl bodies are real, far we are in 
a state of ignorance, while for the Lord who is the ordain- 
er of Maya, they are unreal. 

Tt clear’ fallaws from what we have seen that Avatars 
are real only in the phenomenal plane and that they are 
not caused by the Lord vacating His seat in Heaven and 
descending to us assuming transcendental botlies or pos- 
sessing some advanced individnal and uniting with his 
soul as departed spirits are believed sometimes todo but 
that. they are extraordinary manifestations in the’hour of 
need. This exactly is what Sri-Krishua reins when He 
saye, © Whenever there is a decay of Religion. O! Bhara- 
ta, and there is a rise of irveligion then T manifest my- 
self.” Justas inthe lifeof individuals when there happens 
any great uabearble calamity or any other sherp and appa- 
reatly ivromediable crisis. there comes forth some sudden 
help orconsolation from a quiet unsuspected corner und ina 
most miraeninus way; so in the life of nations terrible 
Social, Political, or Religions crises raixe up. one or few 
giant men who, considering the cirenmstauces of the ease 
and the readiness with whieh (vey erente order ont of 
chacs and their almast saperhutaan ability. strike their 
contemporaries as nothing less ihau heaven-bern. ft is 
these extraordinary insauifestations of divine glory and 
grace which hare been  deser vy honoured with the 
glorions appellation of Avatars and have bern rightly 
worshippet as God Hiuself. This is a very inconvenient 
place to stopin, bet. | have tode so far want of space. But 
1 reqnest my readers to hear me out on the subject. before 
they #pprove or condemn my theory. 


(Te be euntinued.) 
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ft esnnot be tert sl the ties 
OF kindeed sonds wad leaving hearts, 
Are broken when this leds dies, 
And the immortal mind departs ; 
That wo serener light shall break 
At Inst upon our mortal eyes, 
To guide us as onr footsteps make 
The pilgrimage to Paradis 


eb 


The End of Desire—H Storv. 


A poor ili ev Bralinin was once waiking in the roy- 
al street of Tanjore. when, chance would have if, he 
beheld the dhuahter of the king, who was a paragon of 
beauty, playing with ber nates on the uppermost storey of 
the pul No soouer did bis cyes catch a gtimpse of 
that miracle of loveliness thin bis heart became laden with 
love. and he stoud pooted tothe spot from which he saw 
here ‘Phat lo kes nen blind is a trite saying, but fis 
passion wns af ¢ prion nature For it made bim 
totally, blind to everything else but his object af love and 
he tailed even te see that te stand with uplifted vyes 
inthe pub ie street aud that before the royal mansien 
rorwht te consequences, It sa happened 
uolertunately that w thus standing dumb and 
absorbed, the king binisell noticed him in the audacious 
net of woking at his own danghter, and the order at once 
passed Corth for the fool's beuny arrested and brongbe tothe 
royal pr ee, whieh, iv without saying, was im- 
mediately executed. The ged king ‘asked him who 
he was and how he happenet to he so audacious as to 
luok 1 the princess, to which the Brabmin replied, “Beaniy 
is not for those whe possess if, hut for those whe enjoy it? 
No sooner id these daring words pass bis lips than he 
was ordered to be branded un bis free and expelled the 
vity. Accordingly he was seized aud branded not only 
over lis ave, bat allover the bady and driven ont of the 
cite sented on ini ass’s back with his face turned towards 
its tail, % 

le. was late inthe night when he crossed beyond the 
lnst-limit of the king's dominious and conseqaently he did 
not keow where to directs bis steps. When ata few 
yards’ distance from him, he espied a small temple of 
Kalb which hu uvhesitatingly entered ‘and seeing that the 
Go-ldess. had.at that time gone oat on Ger uocturnal visits 
to the aeizhodonring villuyes, he closed the door and 
fastened the bolt inside to prevent her coming in. He 
could wot however clase his eyes for his heart was filled 
with the, vision of the Princess of Tanjore and he busily 
contrived schemes for abtaining her. After hoars of de- 
Hiberation he fole that no amunne of plotting could remove 
the princess outof her royal mansioa, and even if she could 
Le so bieught to han. it eas totally improbable that she 
coukl ever love bira whe was so illiterate and ugly | Whi 
bo was thas utruing over the pros aut cons in bs-restlexs 
imagination, he heard a furieons knock at the door and it 
at once strack him that by refusing to open the dow he 
could extort any boon from the goddess Kali. A-cording- 
ly he kept qniet for » number of knocks, and at last suid 
“What will you give me.if } open the door,” to which she 
replied “ Anything you ask ; for Tam very mach tired; 
ask for three boons and they shall be gives.” The Brah- 
min thanked his stars | “Goddess, if voa he the 
real Kali, grant first that } shall become the kiag of Tan- 
jore before “Wayheenk sand secondly that the princess be- 
come my wife before to-morrow evening and thirdly that 1 
shall have three other boous whenever L so desire.” ‘The 
Goddess at once suid‘ rrante und the lucky Brahmin 
opened the door and came out. Kati instantly entered 
her temple aud chesing the duor began to sleep and snore. 

Just at the same time. the king of Tanjore suddenly 
died and the state elephant*® despatehed fur the palare 
before daybreak to choose a king ranout of the city to 
the tenple of Keli und garlanding the Brahmin who was 


i 


* th tnase ders the choice of a king felt upon tho atate-elephant 
which was sout out for the purpose, with a garland in its trunk and 
whosoever wau garlunded by it became king, 
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sitting outside, took him upon its back and returned to the 
palaveand at once bo was proclaimed king of Tanjore. Short- 
ly alter, he thought of tho threo Loons vot left to hia and he 
wished first that tho scars on bis fuce should disappear 
aod he shoukd become very beautiful avd accondly that he 
and 


should become the most lerened 
thirdly that ie sheontd have thre 
he may so stes 


manof the time 
other boons wher 
Atoonee he became ns boautifai and 
learned ats be cond: desire, aml the princess no svoner 
hino Qhiet felin deve with bim and offered bin her 
hand of ber own ieeerd. He dived very hippily fora 
lime but be soon pot dissatislied and longed for new ha 
piness. So be again thonght of bis boons aud wished tirst 
that he shouwhi become the ruler of the whole earth, second: 
ty that be shenld bave x thensand wives even more beantifnl 
Unan the prinerss, and Jastly that he should have three 
other boons whenever he may so desire, AH these he 
attained, bat be was uot vet teppy. Soo he iqgain wished 
that be shoutd lear sth about the universe fram the cini 
est inseet tothe remotest star, that be should be able vo 
work all Siddiis (miractesa and lastly that he-shoubl have 
three other buoos whenever be may waut them. [le ob- 
tained #1) that be wanted and beeame known thronghont 
the worhlas a supernatural being, an avarar dincarmation) 
of Got Himsel’, one vet ia his heartaf hearts he was uot 
satisfied. 


saw 


imities, fuaily tronbles, civil war. 
worry, incidental to bis position, all these 
disturbed his peace of mind and he wax cheerful, depr 
ed, miserable. angry and joyfnl by turns, Hismind was 
like a thie: recd in the midst of a viver which tremblei 
atevery gentle gale. Life did not please him. He cross. 
ed the seas sind flew in the air and yer tie wes not hap- 
py. for these vifts soon lost the charm of novelty und for 
one thing that pleased him, there were ten which cispleas- 
ed him and disturbed his peace of mind. He rend the 
thoughts of all men chat exme to him, but the sellishiuess 
the vanity and the #ickeilness of mortals which now he 
saw as clearly as if they were his own, made nim much 
more misereble than he was ever before he got his 
boons. He wax very onbappy and did not want to 
prolong his life which throagh the assured favour of 
Kili he conld easily bave dove for any length of 
time He dong thoaght of the best means of obtinings 
happin wid even contetplated suivide, bat refrained 
from itonly for fear ad being obliged to reinearnare iu 
this workl of woe. There was ao peace for him in 
the heavens. in the waters, on the lind or up in the mid air. 
He longed for peace of inind. for happiness, but hecould not 
lind it anywhere in the world, At last it struck him that 
the seat of bliss was within aud the giving up of all desin- 
was the real means to peace. Bat to give up desires 
how F ds ithby harving myself in endless sleep free eve 
trom dreams ¥ ts this tl WLofitally Is there nothing 
foaspire to, yearn fer aad obtain, nothing by obtainins 
whieh Vi wonkd have obtained all? he snid to bimself. He 
vould net easily think of anything which he had not yet 
obtained and felt uneasy on that accoant, but suddenly 
it struck him that he bad net yet knows the most essential 
of all things—the anrhor of all this, wanderfal cretion. 
Who or what is We 2 What is he like ¥ To find out this 
now became his umbition and gave fresh spirit to Ibis 
ennui-tilled mind. Accordingly he once again had recourse 
tote precious il of the guddess and wished first. that 
heshoad vet pe of mind, secondly that he should 
personally know the creator, and thirdly that he shoald 
get three other boons whenever he may ask for them. At 
once, sach was the power and glory of Kali, Chit sakty, he 
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was filled with a new and inconceivable kind of happiness 
and realised that the great and mighty creator of the. most 
wonderful panorama of the universe was within himself or 
rather his own Selfand when he realised this, all his former 
knowledge, his wonderful siddhis, his extensive dominions, 
his heantiful wives, the stars among wlisely he travelled. 
aod his hopes, desires, joys, griefs, enffering and dixcontent, 
all dissppeared ont of sight. Ae found that be had only 
been dreaming, that all chat he had seer and known. 
together with himeelf xs enjoyer and safferer was mere ittu- 
sion apf that his own self was the creater or rather thet 
thero was neither creation nar destrnetion and ilanced with 
joy erying “ Tam blissful, fam blissfal, Pam God. Thore 
is nothing higher than me.” 

A long time after. the Goddess Kali appeared before 
him and usked him why he had not. sv long thought of 
the third boon yet remaining. and he replied “I have 
gaine-l that beyond the gaining of which there remains 
nathing to be gained, Iievond the bliss of which there 
remaing no possibility of bliss, bevond hegoming which 
there remains nothing to be known. | have realised the 
highest and the best riches. the supremest. world. the 
greatest joy, and so T have no more to ask for. My only 
desire is that F-should constantly remain in this blissful 
state in. which Tam free from all desires" The Goddess 
blessed him saying ‘so he it’ and disappeared. 


Noe BOPY-KNOWS-WIG, 


Truc Greatness or Vasudeva Sastry. 


By T. C, Natanasas. 
CHAPTER XUT 


When Sreenivasan saw the dark-looking man beckon- 
ing him in a mysterious manner, hix deigust with God 
sbated a little and all his former hopes of finding a guru 
revived in him and he approached the stranger with a 
heart wildly beating. The tatter looked him straight in 
the face for a few minntes and took him farther away 
from the common road up the hill and asked him to direct 
his attention to a piece of rock that was impending over 
their heads. Srecnivasan accordingly jonked at it but 
fonnd nothing remarkable. ‘ Doyon not see” the stranger 
asked, “that the rock has the face of a hnarse? Well then, 
know that this ia the Kaiki avatar (horse-incarnation) 
thich ia going te appear in the ‘world of mon snd work 
wonders, Keep yoar cyes stondily tixed at it for some 
quarter of an hevr nnd then you will see certain strange 
phenomena ” Sreenivasan say cot the slightest: resem- 
Hance between that rock and a herse, bat yet kept his 
eyo fixod on it wondering ia his heart if any man could be 
so foolish as to believe that a rock would becomes man and 
thatan avatar. In the meanwhile his companion kept 
uttering so-ne strange mantras accompanied with stranger 
yestures aud oceasionally threw ashes over several parts of 
Sroenivasan’s body and wher. he foand that 4ie was pretty 
steadily engaged with the rock, tuok a) drm hold of bis 
nerk. ay one hand and with the other he to xearel: 
hiacleth. Srinivasan wax shocked al such asndden attowpr 
at robbery and ty giving severe blows on the head aud the 
face of the stranger, forced him. with some aliffientty, te 
lngsen his grip and then kicked hit down saying * Ave, 
this is Kaiki avatar. You rogue, you thief | shall blaw 
your brains ont.” But before hw could da anything. 
the wonld-be-robber had fled. At once Sreenivasta ssid 
to himself, © What is the use of pursuing that fellow 2 Hi. 
is not his doing: nof anu atom in the universe moves. 


they the so-called sages say, except at God's bidding. So 
it is really the wicked rogue ahove the sky, that cruel 
sanacless lespot whom so many pray to, only ( r breaking 
their hearts. it is that fellow that is to blame. Alt this 
ia my fault that i should have left home, wife and happiness 
only to be made a focl of by this moueter ! Jt in all unbearable 
nonsense. I shall uo mere think of him and weep to 
him likea beggar. Ah that cursed Siddha, that regne. 1€L 
should see him, | would send him at once to the netherworld. 
No more then of God. Siddha and sach foolish things. Come 
pleasore, come midnight revels, come dancing yirls, come 
frnits, flowers and sweatineats. Aye. 1 am very near 
Srirangam the dancing girls of which plave are Tamoos 
all over the world. I shall take my supper in a hotel 
and repair atouce to that plave and make the best nse 
of this moonlight night. So saving to himsel! he went to 
a public hotel and then after a very tetressing supper 
hired & carriage and ieft for Srirangam whieh is only 
a short distance front Trichinopoly. 

The temple vpon the rock at Trichinopoly thongh ¢om- 
paratively amall, is ne of the neatest temples in Southern 
fudia, When one enters into it, one hewwes far beiaw the 
bustle and noise of the town along with its diet which is 
so great & featare of its strvets and finds it possible to be 
alone with God at Tenst for a few seconds. Apart from ite 
paranie sanctity and very agreeable appearance, there is 
one inspiring cirenmetanee consected with it which at least 
to my mind is of greater value than all its other associa- 
tions and that is that the great save of the Tamil land 
Tfynminavar, named after the God of that temp. prac. 
tised Samadhi.and attnined the bliss of realisation there 
within ite sacred walls, Into this sacred and inxpiring 
temple Vasudeva Sastry went hoping to find Sreenivasan 
there, but when he entered into it he forgot himself in 
that ineffable ecstasy of Seif-realisation ‘which T4ynma- 
navar and others enjoyed, and instead of Sreenivasan the 
aon-in-law of Narayana Iyer, he fonnd the real Sreeni- 
vasan (Pava Brahman), the prototype of the former and 
indeed of everything else in the universe. After a long 
time he came to his earthly self and looked about for the 
object. of his search, but not finting him there. descended 
into the town and by chance went to the same hotel which 
Sreenivasan had just left. A casual talk after sarper 
with an other guest in that messing house brought to light 
that a young man of the description of Sreenivasan had 
just left from that pluce for Srirangam apparently on 
a pleanuve trip. Vasudeva Sastry could not believe that the 
person of whom his acquaintance spoke could bz Sreeniva- 
xan who was not given to such habits of revel, though 
the description tallied in every particular with that young 
man's form and appearance, He however desired to try 
aed find ont the thing for dimself and se took a carriage 
and went te Srirangam. 

It was a beantifal moonlight night aml the grand to- 
wer of Sriragam temple which is one of the biggest and 
most ancient temples in Sontwesn- India and the most 
sacred place of pilgrimage for the Vaishnavites of the 
sooth was visible in ali its glory at along distance. In 
the clear meanlight it looked tiky au angel standing: from 
earth to henven and proctataing to the pieus world “ Hore, 
heve is the Great God Ranganatha sleeping aad, vet 
taling all the naiverse with its starry abrandsace and 
countless Hives of all kinds numbering infinity to tho 
power of two". Sreenivasan when he passed by that 
tower wagstruck with its grandenr and sanctity but being 
angry with Ged, he made up his mind not to he impressed 
by it, and poured forth a volley ¢f abuses on the innocent. 
God within, who enjoving « dreamless aleep did not, 
perhaps. hear them, Only hal{an hour after our young 
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friend passud through it honoring it with a crown of thorns 
in the shape ot abuses, Vasudeva Sastry also came to 
that spotacd gently requesting the jatka-driver to stop, 
alighted ont of the carriage. and looking up at the huge 
tower which stood rooted on earth and aspiring to heaven / 
(like hiwself) and prochimert the glery of the sacred 
Sresua Savaxa* within, whieh ix one of the irandest 
aytubolie representations of che indescribable Fatker of 
usalh * O God,” he exclaimed. «¢ Who art sleeping for 
tho iznerant and misguided but art. wakeful for devotees 
and sages, Who by Thy mere breath controtlest oven the 
stars in henven. and stcesing, ruleth all this universe, 
whose only temple and only hone is the anilky ocean ot 
whie’ the siyges drink but never get satiated, QO God 
Thou art the luner Raler within me, nay, my own self.” 
Thus addressing a few words which welled up from a heart 
too full for words, he stood reoted to the ground like the 
tower befove him, bat in a moment passed far beyond 
the tower aid eve: the planets that relled in heaven. 
and himself slept for a while like the sleeping God before 
hits i the Milky sen and apon the thousand headed 
Adiseshu withowt bavsng even so slight a difference bet 
ween Hituselé snd Gedo as to say cham Thou and ‘Thoa 
art 1." After a few minutes af such silent worship, he 
again gotupin the carriage and drove along the broad 
stroets, Le did not know where exactly to go, but he saw 
at a short distance a magnificent marriage paudal and 
heard sweet strains of we: sig. At once he got down, and 
sending away the carriage, went on foot to the panda 
where be thonght that Sreenivasan might perhaps be 
* faund, ; 

The gatheriug was very livge, and in the middle of a 
wrapt audience there sat singing a young girl of twenty, 
one of the: fairest of her sex. The proportions of her 
frame were exquisite, and her bosom swelled voluptuously. 
Her face was bright like the moon and even more en- 
chautiag ; her beetle-black hair which had been artistically 
entwined and ‘folded up, was, as it were, the nystic home 
of that mysterious and ischievous god of love. The silk 
dress which she wore aml the way in which she wore it 
setouther beauty aud surprisingly heightens. the charms 
of her person, Her eyes were at ouce sweet like honey and 
poisonous like and even more dangeroas than the deadliest 
venom, for they bad the power to kilt by their very 
sight. Her mugniticently ronnded arms bespoke the bloon 
of heatth and youth, and ihe voiee which passed through 
her coral lips was most charming. It was so rich, so 
sweet, sv gentle and ut thesame time so powerful. It was 
natural music and would shame the flnte and the Vina, 
and with this music of a voice every syllable of which was 
a soug, she sang sa exquisitely, so nectar-like that the 
whole andicnce sat wrapt in admiration and worship as if 
bound. by the Mohkanasira. - 


Correspondence. 


Manguna, Suonarer, 9-12-97. 
To Vhe Lditer of the Awakened India, 

Mylapore, Madras, 
Dear Sin, 

fain not good in paying compliments, and any compli- 

ments to you upon the editing of your magazine from me 
would be just as ocd in iaste or reasonable, as, if, a 
private iu the ranks were to presume to eviticise and sit 


* Agto the meaning of this werd, please sco p, 


this Journal, 2, 


oU of yul. Fol 


in judgment upon the action of bis commanding ofticer. 
1 would however say this, Chat L find personally your 
magazine a very thoughtfal, bright little book which | 
await every month with very keen pleasure, and which 
t wonkd mixs very mach indeed, if the day comes ymay 
such a dey never dawn) fur it to conse. ft always keep Ute 
muobers by my side and read them now aud then and try 
te dnderstand their eantents, ldo not knew bow ear why, 
but find there arises in ine a thirst-- a desire to underktand 
all this mystery of the universe. f know that the 
thirst in unqueuchuble taut this destvu is vain and it is 
net, it may not be, forme lo understand this anfathomabie 
pstery. But still, Jo am Jed onand on: Tam often 
puzzled by many doubts. Questions often arise in 
my miud, solution of which Lden't knaw where to vet. 
The following doubts for instance. never forsake me, 

1. How and why is there desire for action % action ont 
of the external + tony but of the internal organ alan ? 
2. ty sach d for action date 2 
3. Ov, is it created by impact with the external world 
the world of sense ? . 
hoods ita mene Upedid or Gana ? 

o. 


wv 


oO 


Uf tie desire for action is eveared be external in puct, 
why should there be difference in the kdad and degree 
of such desire in mankind F 

These doubts J put before you. It may be, thac they 
wre very childish, or perhaps they may be unmeaning. 
Bat you will bo veally helping me if you or any of your . 
Feduntixn corvespondents should make ita point to enlighten 
me therenpon by discnssiny them in your book ot by 
referring me to the book or. books where their solution 
may be found. [think it would be a very useful plan 
should you open a column in your book for such doubes 
and their solutions, 


Permit me to vewain, 
Dear Sir, 
Your sincere well-wisher, 
_ GB. basnare, 


Sub-Jndge. 


Ree3nearnation. 

tt eannet be that We who made 

This wondrons world for our delight, 
Designed that all its charms should fade 

Aud pass forever from our sight ; 
That all shall wither and decay, 

And kiow ou earth uo life bat this, 
With ouly one tinite survey 

OF all ots beanty and its bliss, 


tt cannot be that all the years 

OF toil and care and grief we live, 
Shal] lind no recompense but tears, 

No sweet ceturo that carth can give: 
‘Thnt all that leads us to aspire 

And struggle onward to achieve, 
And every unattained desire 

Were given only to deceive. 


It cunuot be that after all 
The mighty conquests of the mind, 
Our thougits shal) pass beyond reeall 
And te: ord here behind ; 
That all our dreams of love and fome, 
And hopes that time tas swept away 
All that cuthralled this mortal frame, 
Shall not return auother day. 


Davip Bans St 


